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IRIYA Energy, literally “‘ virility ”’, 

“manliness” or “heroism” (from vira — 
man, hero ; see Latin vir — virtus ) — is one of 
the five powers or five bala. 


In Anguttara-Nikaya V. 14, viriva is explained 
as unshakable Energy in avoiding or overcoming 
unwholesome mental states and in developing or 
maintaining wholesome states. 

’ x ; 

Out of great compassion towards all beings, 
especially humanity, Our Lord the Buddha 
preached to the world the path leading to the 
final Deliverance, to the Ultimate Freedom. 
This Freedom, this Deliverance, is not a thing 
another can gain for us or we can find for others. 


FREEDOM 


One’s freedom has to be realised by oneself. 
Therefore the Lord said : *“* You yourselves should 
exert ; the Buddhas only show the Way.” ‘* Man 
is the Master of his own destiny.”” No man can 
be saved by a Buddha, a Brahma, a Mara, a 
Vishnu, a Mahesvara, a God or anybody else. 
For this reason the Lord said : * Direct your 
energy in the proper way and you will gain 
Freedom, Deliverance! ” 


One of the Jataka stories expressing this 
Viriya is the Kalandaka Jataka — The Story of 
the Squirrel. In this Jataka our Bodhisatta was 
born as a squirrel. In a nest on the branch of 4 
big tree he was living with three young ones. 
This tree was leaning towards the sea, 


One day a mighty storm arose and the branch 
broke and fell into the sea. The poor little 
squirrels could not do anything. Therefore, they 
could not escape. All of them fell into the sea. 
The father squirrel saw them drown. In a flash 
the father squirrel got the idea of emptying the 
sea to rescue them. So with his busy tail he 
tried to empty it. 


Sakka, the King of gods, saw this and approached 
him. Laughing, he said : ‘“ O Squirrel, you can 
never do it. How can you empty the sea ? 
Do not be so silly.” 


The energetic squirrel replied ; ‘‘ Do not speak 
thus, Sir, please go away, I have no time to speak. 
I have the courage and I will persevere till | 
succeed,” 


IRON WILL 


With this iron will of the squirrel Sakka was 
more than pleased and rescued the little squirrels, 
Then Sakka, softly and full of sympathy, stroked 
the back of the squirrel with three fingers, which 
resulted in the stripes still to be seen on the back 
of all squirrels, 


In the Maha Janaka Jataka we read the following: 


‘* In midsocean was 1, not seeing both shores, 
All the people, too; perished, 
Still my mind wavered not, 


This is my Perfection of Energy.” 
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Like this Bodhisatta and the squirrel we have 
to put all our energy day and night to add more 
virtue to the merits we have gained ; this is the 
only way to overcome sorrow and to attain final 
Bliss. 

We should not use utterances such as ‘ no 
and * cannot ° 


> 


A person with viriya does not stop halfway in 
his efforts through fatigue or laziness. He does 
not postpone his undertakings by any means, but 
continues until the result is attained. 


NEVER WAVERS 


Amidst the vicissitudes of life — gain ard loss, 
repute and ill repute, praise and censure, physical 
pain and material comfort — he never wavers. 
He should be firm as a solid rock. Laziness, 
physical as mental, combined with pride and 
anixety, tend to make viriya impure, but he must 
not allow them to conquer him. 


Steadfast and with untiring effort, he must 
incite his will : 
1. not to neglect his duties in doing good 
and virtuous things and to avoid the 
‘arising of evil and the evil already 
arisen. 


iT) 


to awake the good and virtuous things not 

yet arisen. 

3. to maintain the wholesome, virtuous 
things already arisen and not to let them 
disappear. 

4. to let the wholesome and virtuous things 

grow to maturity and to full perfection 

of development. 


This teachings of the Buddha, the conquering 
of the three fires of evil, namely lust, hatred (anger) 
and ignorance, practised with perseverance, will 
end all suffering. 


Pandit Nehru said ; ‘* The ages roll by and 
the Buddha seems not so far away after all. His 
voice whispers in our ears and tells us not to run 
away from the struggle but, calm-eyed, to face it 
and to see in life even greater opportunities for 
growth and advancement.” 


BUDDHA DHAMMA 


The Buddha Dhamma was once the religion of 
all India and of many of the Malayan countries, 


such as Indonesia (Sumatra, Jave d Kalimantan), 
the Federation of Malaya, ete. It had. its pro- 
found and benevolent influence on the people and 
their ways of living. It has newly taken firm 
Foot in the West ; especially among deep thinking 
people, who have long been dissatisfied with the 
unscientific nature of other religions, . _ 


The faith of the so-called Western people in 
Christendom is weakened. Many humanitarian 
societies without Christianity flourish now in 
Europe. Experience shows us that dogmatic 
belief and intolerance everywhere go hand im 
hand ; wherever the one appears the other is not 
far off. 


Without fire and sword, but with perseverance, 
the Buddha Dhamma has found and will find its 
way into the hearts of millions and millions of 
beings. Unlike fire, the Light of the Dhamma, 
full of Viriya, has never destroyed, bringing only 
Light to the minds of men, never heat to harm 
their bodies. z 


From history we know that since the time of 
the Buddha up to this day, not a single drop of 
blood has been shed in the name of the Buddha. 
Dark tales of persecution, disfiguring the histories 
of other religions are not to be found in the 
history of the Buddha Sasana. q 


The Steadfast and All Compassionate Lord 
would rather wish to make all other beings happy 
by leading them to. perseverance in virtues and 
wisdom and showing them the Path to Deliverance 
from Suffering. 


Religious Film 
Star 


Sessue Hayakawa, one of Japan’s greatest 
actors and one time screen idol of Hollywood’s 
silent movies, takes religion seriously. 


Every day he meditates for about two hours, 
but. “* if I am confused I meditate for about four 
hou 3 because that is the best way to find the truth,” 
he said.. He has written three books on Buddhism 
in Japanese, 


Hayakawa is now in Ceylon to act in the 
Anglo-American film “* The Bridge Over River 
Kwai ”’, which is being made in Ceylon, 
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Adhere to Beaehist Principles, says 
the Dalai Lama 


HE Dalai Lama, the spiritual and temporal 

head of Buddhist Tibet, who arrived in India 
for the Buddha Jayanti Celebrations, pleaded for 
faithful adherence to the cardinal Buddhist tenets 
of love and non-violence. 


If the people followed these principles, there 
would be peace in the world, he said. 


The Panchshila which was based on the principle 
of non-violence, the Dalai Lama said, undoubtedly 
provided a solution to the problems of the world. 
The five Shilas are : 


* T shall not kill, I shall not take what is not 
given voluntarily, I shall not indulge in sexual 
misconduct, I shall not lie and I shall not take 
intoxicants ”’. 


If the principles of love and non-violence were 
observed the people should desist from killing, 
and lead the life of ahimsa, he said. 


There should be some sort of peaceful co- 
existence in normal human relations as well, he 
added. 


KEEP DHARMA ALIVE 


“ For my part I shal! make every effort within 
my power to keep the Dharma alive and [| shall 
be grateful for your help and advice in the task of 
strengthening the Dharma in making it everlasting.” 
he said. 


“In one of the Sutras the Lord Buddha had 
predicted the Dalai Lama said, that after 2500 
years of his Parinirvana the Dharma would 
flourish in the country of red faced people. In the 
past some of the Tibetan scholars had held that 
this prediction was meant for Tibet. 


* But one scholar, Sakia Shri has however 
interpreted it otherwise. According to him, the 
prediction refers to Europe where the Dharma may 
flourish hereafter and some signs of this can be 
observed already. 


‘“‘If the Dharma spreads all over the world, it 
will undoubtedly yield good fruits for our future 
life, but even in our present life hatred, exploi- 
tation of one by another and the ways and deeds 
of violence will disappear and time will come 
when all will live in friendship and love in a 
prosperous and happy world. 


ELIMINATION OF WAR 


“I am glad to have an opportunity of expressing 
my humble appreciation of the efforts which many 
peace loving great countries make day and night 
towards the freedom of small countries and the 
elimination of aggression and war. 


‘“* India has shown great love and reverence for 
Buddhism and has even adopted the Dharma 
Chakra and Asoka Pillar for its national emblem. 
This year, with a view to commemorating the 
kindness shown by the Compassionate ne India 
is celebrating the 2500th anniversary of his Maha- 
parinirvana on a scale worthy of her great tradition. 


** India has invited many distinguished guests 
from Buddhist and non-Buddhist countries to 
these celebrations and | consider myself extremely 
fortunate in being able to attend them. 


* We are convinced that such a great deed of 
India will not only strengthen our faith in the 
Dharma in the East but will also go a long way 
for the propagation of the eternal truths in the 
West. 


WORLD PEACE 


The Panchen Lama, who accompanied the 
Dalai Lama said : 


*“ We the Buddhists all over the world should 
endeavour unitedly to preserve world peace and 
strengthen the relationship between nations for 
their mutual benefit. 


“| hope that many countries will help us 
continuously to propagate the Dharma in the 
world. His Holiness the Dalai Lama and I have 
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in mind the propagation of the teachings of Lord 
Buddha, which we have inherited, in many parts 
of China and particularly in Tibet. 


“It was India and China which declared the 
five precepts for the first time and thereby showed 
the way to friendship. We shall maintain it 
and strengthen it to the best of our ability. 


‘** May the Dharma which is the source of all 
blessings flourish for ever and ever. May all 
people live in friendship and happiness for ever. ” 


LOVE FOR OTHERS 


Today when there was fear of war, the Panchen 
Lama said, we must cultivate love for others as 
taught by Lord Buddha. If we love others we 
will know how to tolerate others though we may 
differ with them. Destructive weapons will thus 
become useless. 


He called upon the followers of Lord Buddha 
to remove poverty, disease and ignorance from 
the world, 


‘* We must give up evil activities like killing, 
stealing and drinking and causing sorrows and 
suffering which we do not want. We must make 
efforts to stop the manufacture of destructive 
weapons which jeopardise the peace of the world. 
The happiness and welfare of the present and the 
future lies in your karma. Therefore, we have to 
pursue noble activities. We must cultivate com- 
passion and love to emancipate all human 
beings from sorrow and sufferings .” 


The Panchen Lama, in conclusion appealed to 
all to make continuous efforts to propagate the 
Dharma in the whole world. 


FOURTEENTH IN SUCCESSION 


Tibet’s spiritual and temporal head, the present 
Dalai Lama, Tanzin Gyatso is the 14th in the 
succession. He was born in Amdo on June 6, 
1935. 


He was discovered in accordance with the 
traditional and customary rules. The late 
Phorpho Chok Rimpoche and later the late 
Redding Rimpoche visited the sacred Lake of 
Lhamo-Nam-Tsa at Chon-Go-Gyal, 7 days’ 


WORLD BUDDHISM, FEBRUARY 1957 


journey east of Lhasa and there beheld the home 
of the present Dalai in the lake and also 
the three letters Ahka-Ma which proved to be the 


_first three letters of the place in which he was born. 


It took officers of the Tibetan Government three 
years to find the present reincarnation who 
successfully passed the necessary tests laid down 
by custom. He was at the time of discovery a 
little over three years old and unerringly chose 
personal articles belonging to his predecessor from 
among many similar articles. 


He also recognised Tsong Rimpoche who was 
one of the search party and had arrived at His 
Holiness’s home in the guise of a beggar pilgrim. 
He called him by his name and refused to leave 
his side. The house and surrounding scenery 
were exactly the same as witnessed by Pho-Pho- 
Chok and Redding Rimpoche in the lake. 


AVALOKITESWARA’S OATH 


The Tibetans have a special love and veneration 
for the Dalai Lamas of Tibet as is written in 
Manjusri Mula Tantra and other works. 


Long before the formation of present day Tibet, 
all the other Bodhisathvas having refused, 
Avalokiteswara in his great compassion took an 
oath before the 1022 Bodhisathvas to make the 
salvation of all living beings in the future land of 
Tibet his own special responsibility. 


He also vowed to refrain from entering the 
blessed state of nirvana till all sentient beings 
in the world had attained enlightenment. 


It is also written in the Manjusri Mula Tantra 
that during the life time of Gautama Buddha, 
Bodhisathva Avolokiteswara once again repeated 
his vow before him (Gautama). 


In the hidden sacred scripture of Mani Kam 
Boom (100,000 precepts) and other works it is 
written after his oath before the other Bodhi- 
sathvas, Avalokiteswara first drained the water 
from the land that is now known as Tibet. 


Then in the form of a monkey “ Pa-Te-Cen- 
Chang-Chuk-Sempa ,” he mated .with the Dakini 
Dak-Se-Lio and so propagated the race of Tibetans 
who are thus bound with indissoluble bonds of 
love and veneration for the Dalai Lama. 

(Continued on page 16) 
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THE OBSERVANCE 
OF BUDDHIST LENT 


By Ruang-urai Kusalasaya 


HAILAND or old Siam is often known to 

outsidersas ““Land ofthe Yellow Robes.” 
Foreigners who have been in this small kingdom 
of South-East Asia will readily understand why 
the name has been so applied to her. 


To understand Thailand and her people pro- 
perly, one must at least have some familiarity 
with the teachings of Buddhism. It is Buddhism 
that has made Thailand known as the ** Land of 
the Yellow Robes”. 


Buddhism originated in India some 2500 years 
ago. In the course of centuries it spread to almost 
all countries in Asia. Thailand is one of the 
countries that have come under the influence of 
Buddhism. The very fact that the Thai king 
himself, like all his predecessors, is a Buddhist 
and that by a very large majority his people profess 
Buddhism as their religion, easily proves how 
much influence this faith has upon the country 
and the people of Thailand. 


WHAT IS KHAO PHARNSA 


The words Khao Pharnsa mean Entering of 
Rainy Season. Khao is a Thai word meaning 


“to enter” and Pharnsa derives its origin 
fromthe Sanskrit word Varsha which means 
“rainy season” or “ year”. Sometimes 


Varsha is expressed as Vassa, its equivalent in 
Pali, the language or dialect in which the Buddha 
is understood to have preached his teachings. 


Khao Pharnsa, therefore, means the “* entering 
or observance of rainy season ’’. Khao Pharnsa is 
also called Buddhist Lent. In tropical countries like 
India and Thailand monsoon winds usually bring 
in heavy rains, and travel during this season 
becomes really difficult, if not now, at least in 
the days of old when means of communications 
were not so easy and convenient as they are to-day. 


Realizing this fact the Buddha advised all his 
monk (Bhikkhu) followers to abstain from travelling 
during the rainy season. It is customary for 
Buddhist monks, especially in the olden days, to 
travel from place to place, preaching to the people 
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the gospel of their religion. The advice given 
by Lord Buddha to his followers 2500 years ago 
sull holds good, and Buddhist monks in Burma, 
Ceylon, Laos, Cambodia and Thailand even to-day 
observe abstension from travelling in the rainy 
season with zeal. 


OBSERVANCE 


In Thailand Khao Pharnsa begins on the first 
day of the waning moon of the eighth month July 
and ends on the full-moon day of the eleventh 
month (October). Since Buddhist countries gene- 
rally follow the lunar calendar for religious rites 
and activities, the dates of the commencement and 
the termination of the Vassa naturally do not fall 
on the same day every year. The period of the 
Lent which is of three months’ duration, however, 
coincides with the rainy season in most Asian 
countries where the Lent is obseryed by 
Buddhist monks. 


In Thailand where Buddhism is the State religion, 
both the commencement and the termination of 
the Lent are observed with official participation. 


In order to enable the public to take part in the 
ceremonies, both the occasions used to be declared 
official holidays. Now, however, with the pres- 
sure of modern life only Khao Pharnsa or the 
beginning of the Lent is officially declared a 
holiday. 


Nevertheless, the public, especially in the 
countryside, take part in the observance of both 
the occasions with religious fervour. In Bangkok, 
the capital, the ceremonies are observed by the 
Royal Court as well. On both occasions the 
King himself goes to the Temple of the Emerald 
Buddha in the compound of the Grand Palace 
and inaugurates the ceremonies which include the 
lighting of Lenten Candles and the offering of 
customary gifts to Buddhist monks. 


IN MONASTERIES 


Similar Observances are arranged in all monas- 
teries in Thailand, the gaiety and show of the 
occasion depending on the circumstances of 
monastery concerned. The ceremonies usually 
start from early hours in the morning and con- 
tinue till late at night. Food and other gifts 
are offered to monks during the day. In the 
afternoon sermons on the teachings of the Buddha 
are given by monks to lay congregations. At 
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night the congregation forms into a procession 
and circumambulates the main shrine of the 
monastery. 


Apart from its religious significance, Khao 
Pharnsa, like all other religious observances in 
Thailand, is also an occasion when people of all 
ranks and ages meet one another in the common 
ground of monasteries which is open to all, 
irrespective of birth and station in life. 


Indeed, Buddhist monasteries in Thailand have 
been and still are the meeting place of people for 
pious purposes, both in time of happiness and 
sorrow. In the countryside it is no exager- 
ation to say that even today monasteries are the 
centres of life in many ways. 


USES OF KHAO PHARNSA 


As already stated, the purpose of the lent as 
originally conceived by Gautama Buddha, the 
founder of Buddhism, was to prevent monks 
from moving from place to place during the rainy 
season which was inconvenient as well as injurious 
to health. Later, with the passage of time, as is 
the case with many customs of human society, 
the practice came to be regarded as one of the 
Disciplinary Rules (Vinaya) to be observed with 
religious sanctity by all Buddhist monks, es- 
pecially of the Southern School (Theravada). 


As Thailand is one of the countries that follow 
the Southern School of Buddhism, the observance 
of Khao Pharnsa has been in practice since the 
time. the Thais founded their first capital at 
Sukhodaya (Northern Thailand). Historical re- 
cords show that in those far-off days the Thai 
Buddhists observed Khao Pharnsa with more 
piety and pomp than could be witnessed today. 


Looking from an objective viewpoint, the period 
of Buddhist Lent or rainy season is beneficial 
to the monks themselves. It is during these 
three months of fixed residence that they could 
take some rest and deepen their knowledge of 
the doctrine. Itis also during this period that they 
could review their past efforts and plan future 
actions. 


In Thailand it is customary for young men above 
twenty years of age to be ordained into monkhood 
during the lenten period. The idea of doing this 
is to acquire, in theory as well as practice, a general 
knowledge of the teachings of one’s religion. 
The custom of temporary ordination into monk- 


hood is widely practised in Thailand though, with 
the advent of modern conditions and economic 
necessities, the practice is now declining, es- 
pecially in urban areas. 


It is the opinion of many that the custom when 
carried out properly, helps to build a man’s 
character to a great extent. 


In conclusion it can be said that Khao Pharnsa 
is one of the important Buddhist ceremonies of 
Thailand, participated by all, high and low, rich 
and poor. It.is a custom that dates back to the 
time of the Buddha and continues till today in 
full Buddhistic tradition. It is a custom that the 
Buddhists love to cherish because of its spiritual 
as well as temporal values. 


Governor's call to 
Revitalise Buddhism 


R. Sri Prakasa, Governor, of Bombay re- 
Mi gretted that Buddhism which had sprung 
from India, had not struck permanent roots in 
India but widely spread in the rest of the world. 


He said that efforts must be made to revitalise 
the religion in India and it was a good sign that 
the Japanese Community, with the help of Indians, 
was striving in this direction. 

The Governer was perfoming the formal 
opening ceremony of the Japanese Buddhist Temple 
at Worli, Bombay. 


Earlier, Bhikshu Nichidatsu Fujii conducted the 
religious rituals in the typical Japanese manner. 
The image of the Buddha and the inside of the 
temple were tastefully. decorated. 


FRIENDLY TIES 


He said that the minimum that could be done 
to revive Buddhism was to have a Buddhist temple 
everywhere and to follow the teachings of the 
Great Master. 


His teachings had greater importance in the 
world today when nations were entering into a 
mad race for armaments. 


Mr. Sri Prakasa said that the friendly ties 
existing between Japan and India were in a large 
measure due to the teachings of the Buddha which 
had created a common bond. 


(Continued on page 7) 
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ALL - CEYLON 
BUDDHIST CONGRESS 


HE All-Ceylon Buddhist Congress which 

ended its two-day session in Panadura_ in 
December, unanimously adopted a_ resolution 
that the Government be requested to implement as 
early as possible the recommendations in the 
Buddhist Commission Report. 


Speakers warned that if the recommendations 
were not accepted the Congress and the Maha 
Sangha would rearm themselves for intense 
propaganda in every village home to prepare 
people for a Mahajana Eksath Peramuna of “ a 
more sincere hue ” 


ACTION COMMITTEE 


After the adoption of this resolution, Dr. G. P. 
Malalasekera, President, who presided, announced 
that the Congress would take steps to appoint an 
Action Committee, including Buddhist clergy 
and members of the public, to devise ways and 
means of implementing the recommendations of 
the Buddhist Commission early and to meet the 
Prime Minister on the subject. 


This committee, he said, would demand a dead- 
line from the Prime Minister for the implementation 
of the Buddhist Commission’s recommendations. 


The delegates authorised the Central Executive 
of the Congress to organise propaganda meetings 
in every village and town in the country and to 
create public opinion on the subject while the 
members of the Sangha who took part in the 
proceedings assured the Congress of the support of 
the 12,000-strong Maha Sangha in any “ war of 
attrition to save Sri Lanka from alien faiths ”’. 


“| assure the Buddhist Congress and the Govern- 
ment which is employing delaying tactics that the 
Maha Sangha, twelve thousand strong, is prepared 
to wage a war of attrition against the present 
Government if it continues to adopt delaying 
tactics any further’’, he said. 


GOVT. IS WARNED 


“We Buddhists cannot expect the present 
Government to deliver the goods to Buddhists 
because it is still influenced by power blocs as in 
the past”. 
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Mr. P. de S. Kularatne referring to the recom- 
mendation that all assisted schools be taken over 
by the Government before January 1, 1958, said 
that Christian missionaries in Ceylon were 
openly criticising that recommendation on the 
ground, according to them, that Buddhists in- 
sisted on the Government taking over assisted 
schools because Buddhists wer unable to put up 
the necessary Buddhist schools. 

* I tell these critics that they are mistaken. 
We Buddhists can do it but it takes time’, he 
said. 


Governor’s call to 
Revitalise Buddhism 


(Continued from Page 6) 


The Governor dwelt at length on the teachings 
of the Buddha and said that the need of the world 
was to have a firmer belief in the Buddha and what 
He stood for. 

Earlier, Mr. F. Hayashi, Consul-General for 
Japan, said that the Governor had taken time off 
to attend the function as he was personally interested 
in Buddhism. 

Bhikshu Nichidatsu Fujii, President of the 
Japan Buddha Sangha, spoke on the significance, 
of Buddhism at the present juncture. 


He advised the people to imbibe his teachings 
for that was the only way to reduce suffering in 
the world. He added that they had to select 
between war and peace and if they preferred 
peace they had to follow the path of the Buddha. 


THIRD TEMPLE 


This is the third Japanese Buddhist temple in 
India. The first one was set up in Calcutta in 
1936 and the other at Rajgir in Bihar in 1937. 


The construction of the Bombay temple began 
in 1937, but the work was suspended because of 
the war and several hitches since have prevented an 
early completion. 

Bhikshu Nichidatsu Fujii, who is 72 years old, 
was assisted by about a dozen Japanese bhikshus 
in reciting gathas at the half-an-hour dedication 
service. 

He entered the priesthood at the age of 18, and 
has founded about 300 temples in Japan and 
Manchuria. 

He plans to build 100 peace Pagodas in Japan. 
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ANCIENT BUDDHIST TEMPLE 
EXCAVATED IN KIRGHIZIA 


very interesting find was made by a young 
ra Mafra Leonid Kyzlasov, during ex- 
cavations amongst the ruins of Ak-Beshim in the 
Chu Valley in Kirghizia. 


The party of archaeologists led by Kyzlasov 
unearthed a structure which proved to be the re- 
mains of a Buddhist temple dating back to 7th-8th 
century. 


What makes this find remarkable is the fact 
that so far no Christian prayer houses or temples 
of Buddhist origin have ever been found in 
Central Asia. 


The site where the temple was found contains 
the remains of a big city surrounded by an outer 
and inner wall with numerous defence towers and 
a castle of the ancient ruler of that city. 


It lay buried for many centuries under the flat 
hills. According to some sources the great city 
of Balasagun, capital of Karakhanide once 
flourished here. 


The temple was built in terraces, its forepart 
and yard situated below the central hall, and the 
sanctuary above it and it extended along an axis 
over 76 metres from West to East. 


CLAY STATUES 


Clay statues of the Buddha were mounted on 
two tall pedestals at the entrance to the sanctuary. 
Standing on one side was a huge statue of the 
Buddha Maitreya, rising to about four metres in 
height, of which only fragments of the broken 
body, curls and feet (80 c.m. long and 40 c.m. 
wide) planted on low lotus shaped steps remained. 


Covered with paintings, the feet were bandaged 
with stucco ribbons and a solid chain of pearl- 
studded plates over them. Raised slightly over 
the floor in front of the statue was a round clay 
offering table. The second pedestal supported a 
squatting statue of the Buddha. 


The main entrance leads into a small vestibule. 
Situated on the right and lift are the rooms for the 


attendants connected by archways. They were 
apparently the. living quarters of the monastics. 


Next in order was a small chapel with a dome. 
On the floor beneath the archaeologists found a 
rosary and a bronze plate with the image of the 
Buddha. Another room judging by the broken 
mould for making terracotta figures found in it, 
was a workshop where clay images of the 
Buddha were produced. 


SACRED BO-TREE 


Clay seals with Sogdian inscriptions and with 
the impression of an elephant for stamping docu- 
ments were found in the covered yard of the 
temple, along with the scale plates, weights and 
Sogdian 7th-8th century coins. The yard was 
apparently not only a place where worshippers 
stopped for a rest, but also a trading and usury 
centre and a Buddhist court of justice. 


Foundations of eight symmetrical columns 
resting upon a pyramidal base were discovered on 
the charred clay floor in the hall where the main 
religious ceremonies were held. 


The mural paintings on the walls of this hall 
have been practically destroyed, with the exception 
of the bits remaining on small fragments of the 
ruined plastering. 


The hall was decorated with stucco bas relief. 
Remains were found of an ornamental palm and 
the sacred Bo tree. i 


The layout of the building and some of the 
construction details afford the ground for the 
belief that the temple was built by Sogdian colo- 
nialists who penetrated to Semirechye and Eastern 
Turkestan in the 6th century. 


RAVAGED BY NOMADS 


The rich paintings and sculptures of the temple 
were practically completely destroyed by nomads 
(Karalukas presumably) who captured the city 
at the end of the 8th century. The temple 
was ravaged and then consigned to fire. 


(Continued on page 16) 
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Buddhism’s Contribution to Philosophy 


UDDHISM’S contribution to philosophy 

was discussed in New Delhi by scholars from 
India and a number of other countries during 
the symposium on “ Buddhism’s contribution to 
Art, Letters and Philosophy ”’ organised in con- 
nection with Buddha Jayanti. 


Prof. Helmuth Van Glassanapp of Germany, 
who presided over one of the sessions, said it was 
an uncontested fact that Buddhism has played a 
very prominent role in the realm of Indian Philo- 
sophy during the 1,500 years of its existence on 
the sub-continent. 


This was, he added, not only because it pro- 
duced a great variety of metaphysical systems, 
many of which belonged to the most elaborate and 
sublime ones which the fertile Indian mind had 
ever created, but because through its existence 
it compelled Brahmanie and Jaina philosophers to 
defend their teachings and to improve and remodel 
them. 


Buddhism has stimulated the intelligentsia in 
Ceylon, Burma, Siam, Cambodia, Laos, Korea, 
Japan, Tibet and Mongolia to _ philosophical 
endeavours. In China too, which already 
possessed a philosophy of a high level, Buddhism 
has greatly developed the indigenous metaphysical 
thought, he added. 


BURMA’S GRATITUDE 


Nvapatana, the only Buddhist village in Orissa, 
50 miles from Cuttack, India, was the proud 
recipient of a bronze statue of Lord Buddha from 
the Government of Burma. 


' The statue was recently installed, in the heart 
of the village after its ceremonial presentation by 
U Za Win, Burmese Consul-General in Calcutta 
** as a token of Burma’s gratitude to Orissa which 
gave her Buddhism.” 


Dr. Hari Krushna Mahatab, Chief Minister, 
Orissa, presided over the function which was 
inaugurated by Mr. Radhanath Rath. 


U Za Win recalled Orissa’s past glory and said 
hat Burma got Buddhism from Orissa _ direct. 


He added there were many reminiscences in Burma 
which showed the impact of Orissan civilisation 
and culture on Burma. 


Mr. Rath advised the villagers to follow the 
Buddhist teachings which, he said, could alone 
enable them to live harmoniously. 


He said the contribution of Buddhism to 
Indian culture and civilisation was immense. 
Pancha Sila, which the world had begun to accept 
as the basis of co-existence in the international 
arena was the product of Buddhism, he added. 


Dr: Mahatab said that in this age of atom and 
hydrogen bombs, the Buddha’s teaching seemed 
more important than at any time in the past. 
People all over the world had now realised the 
necessity of a spiritual force in shaping the destiny 
of man, he added. 


BUDDHIST CULTURE 


The Dalai Lama and the Panchen Lama of 
Tibet were given a colourful reception at the 
headquarters of the Mahabodhi Society of India, 
in Calcutta. 


The Maharajkumar of Sikkim, President of the 
Society, and a score of Buddhist monks received 
the Dalai Lama and the Panchen Lama on the 
steps of the premises, beside which, the great 
Lamas laid the foundation stone of a Buddhist 
Cultural Institute and the International Guest 
House. 


The Dalai Lama expressed the hope that the 
new institute would be a strong source of ins- 
piration and knowledge to the people at large and 
would be a major factor in the propagation of the 
teaching of the Buddha. 

The Panchen Lama said it was hoped that 
lovers of peace and culture from various parts 
of the world would visit the institute and work 
with love and compassiom to emancipate living 
beings from sorrow and suffering. 


BUDDHIST MISSION 


** We have much to learn from India. There 
the Government servants are real servants of the 
people. Even the policemen are of service to 
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the public. The station master is out to help 
the passenger and not to oppress him.” 


This statement was made by Sri Vimala Buddhi 
Nayaka Thera, who returned to Ceylon after a 
pilgrimage to India. 


Thirty monks led by Pandita Thelambare 
Pavarakhita Thera, were the members of the 
mission. 


They carried with them religious tracts, each 
carrying 5,000 copies. They visited the President 
of the Indian Republic. The President told them 
that they were at liberty to preach the Dhamma in 
any part of India and that they would receive every 
support from the Government. 


They met Dr. B. H. Ambedkar, who told them 
that lakhs of people were willing to embrace 
Buddhism. The mission visited all places of 
historic Buddhist interest. 


PRINCE FOR JAYANTI 


Prince Norodom Sihanouk of Cambodia, 
accompanied by his daughter and his Prime 
Minister, arrived in Ceylon as the official guests 
of the Government for the Buddha Jayanti cele- 
brations in Galle, this month. 


He is the second member of a Royal family to 
visit Ceylon for the Jayanti celebrations, the 
first being Prince Mikasa of Japan who was 
accompanied by Princess Mikasa. 


Another member of a Royal family due in 
Ceylon. shortly for the Buddha Jayanti cele- 
brations is King Mahendra of Nepal. 


Prince Sihanouk was a guest of honour of the 
Government. He went through an _ elaborate 
programme. He visited the Dalada Maligawa, 
Kandy, where a special exposition of the Sacred 
Tooth Relic was made in his honour. He gifted 
the Maligawa a cheque for Rs. 1,000. 


LAKH EMBRACE BUDDHISM 


More than 100,000 Harijans embraced Buddhism 
during India’s Republic Day celebrations in 
Bombay. 


The stadium in north Bombay was jammed 
with Harijans, men, women and children, anxious 
to leave the Hindu faith in the footsteps of their 
departed leader, Dr. B. R. Ambedkar. 

There were traffic snarls owing to the processions 
which were remarkable for the fact that everyone 
wore white. Bhikkhu Kaushalayana administered 
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the Precepts while Federation leaders watched the 
proceedings. 


The number of Harijans becoming Buddhists 
in the last six months was placed at more than half 
a million. 


BUDDHA JAYANTI 


The Bellygunge Buddha Jayanti Committee, 
patronised by the Buddha Dharmankur Sabha, 
Calcutta, celebrated Buddha Jayanti in October. 
The celebrations were conducted with the ususal 
ceremonial functions. 


Mr. Ashim Krishna Dutta, M.P., opened 
the Model Exhibition depicting the forty memorable 
life scenes of Lord Buddha, which was the main 
attraction of the celebrations. 


Mr. Dutta said that they should practise and 
follow the great teachings of Lord Buddha — 
universal love, compassion and non-violence — 
with a view to attain all round peace and happiness 
in this war-torn world. 


The Buddha’s religion was based on truth, 
reason and reality, he said. So Buddhism is 
one of the purest religions. The Buddha 
says not to follow anything on blind faith but to 
follow that which is based on reason and wisdom 
and which is based on cause and effect. 


NINTH EDICT 


An outstanding epigraphical discovery in 
India is a damaged version of the ninth rock-edict 
of Asoka from Sopara in the Thana District, 
already known as the spot where a fragment of 
the eigthy rock-edict. was found. 


A record engraved on a wooden ceiling-rib of 
a cave at Bhaja in Poona District confirmed the 
date of the cave as the second century B.C. 


A few personage unknown before have been 
introduced to history by the new inscription — 
Arya Visakhamitra, a second century ruler of 
East India, and Satrudamana, a fifth century chief 
of south-east India. 


An inscription recorded the pilgrimage of a 
prince of north Bengal to distant Elleswaram in 
Andhra. 
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BUDDHISTS PREPARED TO FACE 
THE CHALLENGE 


The following is the concluding portion of the Presidential Address delivered by Dr. G.. P. 


Malalasekera at 


the Fourth Congress of the World Fellowship of Buddhists, held at Khat- 


mandu, Nepal, from November 15 to 21, 1956. 


TABILITY and life are incompatible. Life is a 

great adventure often a dangerous adventure, 
which may have a happy ending or a bad one. 
Today, the problem is how the greatest adventure 
of the human race can be directed to a happy 
ending. As man extends his control over the 
powers of Nature, he transforms his life and his 
thoughts as well as his environment. Mankind 
must, therefore, learn to readjust its thinking to 
the new facts and act accordingly, so as to secure 
happiness and peace. This mankind can do, 
if it will. 


The destiny of man and, therefore, of the world, 
is entirely in his own hands. He can act on his 
own initiative without waiting for the favour of a 
god or being afraid of the machinations of a devil. 
This is the supreme teaching of the Buddha, the 
assurance of complete freedom for man to act 
and to reap the rewards of his actions. Evil 
results follow evil actions, good results from good 
actions — this is the law of Karma, with the 
workings of which no god or devil can interfere. 


OUR DUTY 


To make men and women accept this teaching 
and act according to it is the task that devolves 
upon us. In order to accomplish it successfully 
’we must understand thoroughly the revolutionary 
situation in which the world finds itself and the 
resultant crises. For this a great deal of study 
and thinking is needed and careful planning 
by those who are competent to be leaders. 
It is a challenge, above all, to men of religions. 


Religion has for far too long been concerned al- 
most solely with moral and ethical systems, leaving 
social problems in the hands of economists and 
politicians. But, Religion, if it is true Religion, 
must take the whole of man as its province and 
not merely certain aspects of his life. The Buddhist 
ideal is that of arhantship, perfection, where there 
is perfect well-being, both of body and mind. 


To achieve this ideal, all those factors which 
militate against such well-being must be removed, 
not only for oneself but for all things that have 
life. 


The Buddhist cannot seek his personal welfare, 
regardless of others. Indeed, his welfare is 
inextricably bound up with the welfare of others ; 
hence the Buddha’s injunction that the good man 
must be sabba-pana-bhuta-hitanu-kampi, deeply 
concerned with and actively working for the 
happiness and welfare of all living creatures. 
And, here it may be pointed out, “living creatures”’ 
include not only human beings but also the so- 
called ‘* lower ”’ animals. 


The good man knows that there can be no happi- 
ness or peace in the world as long as there is poverty 
and starvation, injustice and oppression, discrimi- 
natory legislation and racial segregation, social 
disabilities and inequalities of any kind what- 
soever. Corroding fear, mutual distrust and 
suspicion, and the feeling of uncertainty and 
insecurity are equally the causes of unhappiness 
and unrest, of war and bloody revolution. 


There can be no well-being unless it is univer- 
sally recognised and provision is made to secure 
that all men and women have the right to sub- 
sistence, to health, to security, to housing and to 
employment. Self-respect is as necessary to 
happiness and well-being as food and there can 
se no self-respect among those who do not have 
opportunity to achieve the full stature of their 
manhood. 


THE PROBLEMS 


The problems are social and economic as well 
as political and spiritual. They are also world- 
problems and not isolated in this or that geo- 
graphical area. Their solution, therefore, has 
to be sought in world-terms and this involves new 
conceptions, on our part, of human relations not 
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only in the family and the home, our city or 
village and our country, but in the context of the 
world. 


The Buddhists, who form one-fifth of the human 
race, should be prepared to face the challenge 
confronting them in the modern world and to 
assume their responsibility for the welfare of 
man. We have been accused of neglect in matters 
of social welfare. It must be admitted that there 
is much truth in the charge. The welfare state 
is a modern conception, brought about by the 
revolutionary social changes which have taken 
place with unprecedented rapidity in the world 
in recent times, and Buddhists have not been able 
to keep pace with them, as most of them had to 
live in subjection, in poverty and misery, in 
illiteracy and ignorance. 


Their national resources had in many cases 
been exploited by foreigners and no organised 
movements were possible for the amelioration of 
these unsatisfactory conditions. The missionaries 
of other religions were not slow to take advantage 
of this fact. They had the funds and the trained 
personnel. Quite often, their sccial services were 
utilized for the purposes of obtaining new con- 
verts. Our traditions were also those of indi- 
vidual and personal charity rather than organised 
social services and, even now, although much 
can be said for organised social services, as far 
as efficiency is concerned, they cannot adequately 
replace the necessity for personal services where 
kindness and compassion are the keynote of all 
activity. 


SOCIAL STUDY 


But, in the modern world, such personal services 
are not enough. The community as a whole and 
their governments must shoulder the greatest part 
of the task of social amelioration. This involves 
social, study thought and action, and we must 
recognise the need for it. We must see to it that 
we do all we can to develop such social conditions 
as will allow human dignity and freedom to find 
full expression in keeping with the nature and 
destiny of man. 


It may be recalled with pride that in the ancient 
world the Buddhists were the pioneers of social 
service. The hospital is a unique gift that Bud- 
dhism gave to the world. In the ** Thomas Vicary 
Lecture ”, delivered at the Royal College of 
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Surgeons in England, on November 8, 1927. 
Dr. George Parker of Bristol states that Buddhists 
were the first in the world to build hospitals and 
adds . ‘* We have no evidence that the idea was 
taken from any previous institutions, either 
Indian, Persian or from the early Indo-Medi- 
terranean world ”’. 


The British Medical Journal of September 
1928, in its editorial comments, sums up the 
evidence by declaring “‘ It is to Gautama Buddha 
and his followers that we owe the Hospital idea.” 
They built hospitals not for men only but for 
animals also. And again, it was the Buddhists 
who started schools for the removal of mass 
illiteracy and brought education within the 
reach of all. They will not fail the world now. 


WELFARE STATE 


But the Buddhist welfare state will not be 
concerned solely with social, political or economic 
ends. “These are only means, not ends ; the end 
is the goof life. And the good life is one that 
has normal ‘and spiritual foundations. There 
are many societies in the modern world where 
money has been made coterminous with the 
ends of life itself, which are preoccupied with 
security and comfort, and make the possession 
of money the goal of all their efforts. And, what 
is more, they seek to impose upon other societies 
their own ideology, sometimes by persuasion 
but more often by subterfuge, coercion of cajolery. 
We must be aware of these dangers and steer our 
path clear of them. 


It has sometimes been said by those who do 
not know better that Buddhism is a world-denying 
religion. That belief is a complete fallacy. The 
Buddha described His teachings as _ being 
sanditthika, primarily concerned with this life, 
with this world. Even its highest happiness, 
that of Nirvana, is to be striven for 
in this very life, without postponing it till after 
death. No other religion lays so much stress 
on the absolute need for making the most of the 
ever-fleeting present, so as to ensure that the 
future is controlled for our well-being and happiness 


It is only the present that is available to us for 
the good life ; for the past is gone and the future 
is yet tocome. But, the present is ours to make of 


WORLD BUDDHISM, FEBRUARY 1957 


it what we will. The renunciation of those who 
join the Order of the Sangha is not meant to be 
another kind of life, of another kind of duty, 
even more strenuous than those lived by ordinary 
mortals in the pursuit of wordly gain. 


It is not the world that the Buddha condemns 
but worldliness, the undue attachment to life and 
to possessions. The multiplications of desires, 
on the plea of raising the standard of living, would, 
according to the Buddha, in the end defeat its 
own purpose, resulting in dissatisfaction, frus- 
tration and unhappiness. He enjoins upon laymen 
the desirability of supporting wife and child, with 
wealth earned by righteous means, of acquiring 
wealth and using it wisely and well for the profit 
of himself and others. 


The Five Precepts enunciated by the Buddha as 
the basic minimum for the good life constitute, 
if properly understood and thoroughly practises 
the finest social ethic to be found anywhere, in 
religion or philosophy. In many Suttas or 
Discourses, the Buddha has laid down the reci- 
procal duties of the individual and the community, 
the principles that should govern various human 
relationships, such as those of parent and child, 
husband and wife, employer and employee, ruler 
and ruled. The same essential principles can 
adequately serve tosecure harmony and peace in 
internationalships as well. 


EDUCATION AND PROPAGANDA 


The basic first step in all these matters is to 
make the Buddhists themselves conscious of their 
duties and to quicken their response to that 
awareness. It must be admitted that at present 
there is a great deal of apathy and indifference. 
' Large sections of the community are profoundly 
ignorant of even the first principles of Buddhism. 
I have, on many occasions in the past, drawn 
attention to the vital need of educating Buddhist 
children either in schools manned and managed 
by Buddhists or at least in schools where pro- 
vision is made for them to receive some knowledge 
of their religion. 


Surveys made by us reveal that, even now, many 
hundreds of thousands of Buddhist children are 
being educated in schools where the prevailing 
_atmosphere is distinctly and deliberately hostile 
to Buddhism. There is no need to stress the 
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great damage thus done to the cause of Buddhism. 
I am aware of the wonderfully valuable services 
rendered by Buddhist “* Sunday ” or “* Dhamma ” 
schools in many parts of the world in order to 
counter this damage and to give to the rising 
generation of Buddhists some acquaintance with 
the sublime teachings of their religion. 


DESERVED PRAISE 


The self-sacrificing labours of the teachers of 
these schools deserve our highest praise. But, 
we cannot rest content with them and means will 
have to be found to improve vastly the present 
position with regard to Buddhist education. 
Schools provide the best opportunity for the 
imparting of religion and teachers can exercise 
the profoundest influence upon the character of 
those with whom they come in contact. An 
enlightened body of Buddhist teachers, sufficiently 
large in number to meet the need fully equipped 
for the tasks entrusted to them and devoted to 
their sacred calling, has to be organised in every 
Buddhist country, to supplement, if necessary, 
existing services. 


There is also a great dearth of books of various 
kinds suitable for use in our schools. Nor must 
the Universities be neglected, for it is there that 
our young men and women who will be the future 
leaders of the community are being trained. 
Special programmes of work will have to be de- 
signed for them and also for those who work in 
the office and the factory and in all other places 
when men and women foregather for their daily 
tasks. 


Large numbers of these people have no knowledge 
of their religion at all and many of them have no 
use for it because it fails to satisfy their needs. If, 
on rare occasions, they attend religious services 
and listen to religious preachers, what they are 
told often means nothing to them because these 
sermons speak a language which is not relevant to 
their daily lives. We cannot and must not wait 
till they come in search of religion. 


We must see to it that the religion reaches out 
to the places where they live and work, to their 
homes and clubs, their offices and factories. 
We must also convince them that religion, if 
properly understood and practised, can and does 
have a meaning and a purpose in their lives. 
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Measures will have to be devised to present 
religion to them in a way that will attract and hold 
their attention. They must be made to realise 
that Buddhism is primarily a way of leading the 
good life so as to ensure happiness both in this 
world and in the next. It is not an adherence to 
old and outworn creeds but a living faith and an 
ever recurrent hope. Ceremonies and rituals also 
have their use because they help inthe creation 
of fellowship and the sense of belonging to a 
community. 


PEOPLE’S DESIRE 

It is not only our own children and young persons 
and the workers that have to be cared for. There 
is ever-increasing evidence of the tremendous 
desire on the part of people, who do not live in 
countries where Buddhism is the prevalent religion 
and who have not found satisfaction in the faith 
of their fathers, to know more about Buddhism 
and to profit by such knowledge. There are 
many others, chiefly belonging to the intellectual 
classes, philosophically restless men and women, 
the products of secular education, seeking satiation 
of their spiritual thirst and wondering if Buddhism 
could provide for them the necessary fountain. 


It is clear, therefore, that the times call for a 
very great Buddhist Dharmaduta (missionary) 
effort. We need Dharmadutas of many kinds, 
with varying qualifications, of profound scholar- 
ship and deep piety, of eloquence and remarkable 
courage. Some of them will be enlisted for service 
their in our own countries, both to educate 
our fellow-religionists who are ignorant of their re- 
ligion and to save those whose faith is being under- 
mined, in ways both direct and devious, by the 
missionaries of other religions. That a very 
great effort is being made by these missionaries, 
especially Christian missionaries, there is not 
the slighest doubt and Asia has been specially 
chosen for their activities. 


But we want Dharmadutas also for work 
further afield, in other lands, in other continents, 
not excluding Africa, called by some the “ Dark 
Continent ”’. The Dharmadutas must be 
specially equipped for this task. It may be that, 
to the feeble minded, these aspirations appear 
to be wild dreams, incapbale of fulfilment. 

When we read, for instance, that the Latin- 
American Congress of the Christian Churches, 
held in Buenos Aires in 1949, declared that ‘‘ to 


evangelize ought to become in the believer a holy 
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Obsession, the essential atmosphere of his daily 
living, the passion of his soul, a necessary exercise 
for the sake of his own health,” we may be tempted 
to feel, that such zeal and enthusiasm can never be 
roused in the heart of the Buddhist. Or, when we 
read accounts of the heroic adventures of the five 
Protestant missionaries, who went on a mission of 
conversion to the land of the Auca Indians, of 
Eucador we may be filled with despair with the 
thought that such courage and sacrifice are not 
available among Buddhist Dharmadutas. 


It is true that in recent times, our Dharmaduta 
efforts have been very modest and rather restricted 
and that we have no glamorous records to show 
for them. Let us not forget, however, that, 
Buddhists were the first missionaries in the world. 
For many centuries, Buddhist Dharmadutas 
traversed inaccessible mountains and rivers and 
found their way into inhospitable and often fierce 
populations, carrying with them the Buddha’s 
message of love and compassion. 


From India they went into Tibet and China, into 
Central Asia and Indonesia and probably into the 
islands of the Pacific and some parts of America. 
And, then, we have the breath-taking records of 
the adventures of pilgrims like Hiouen Tsang, 
who braved untold perils because of their deep 
piety. There is no reason to believe that the 
spirit of courageous adventure and tireless energy 
and faith which moved these giants of old is dead 
in the blood of their descendants of the modern age. 


DHARMADUTA 


Indeed, as I write these words, I have before me 
news received a few days ago of the work done by 
a modern Dharmaduta among the people of 
Mato Grosso, Brazil. He is Senhor Friedrich yon 
Horn, a settler from Austria. He knows the 
language of the people of Mato Grosso, who have 
a reputation for shooting strangers, because these 
latter generally visit them to rob them of their 
forests. Senhor von Horn has won their con- 
fidence, teaches their children and helps the 
people to assert their claims to the land. He has 
found them interested in the teachings of the 
Buddha, which he himself learnt through Es- 
perantist literature. 


In the development of a Dharmaduta service 
to meet the needs of the present day, consideration 
will have to be paid to the part laymen and lay- 
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\ eeay 
women could play i in ene a service. Here we can 
profitably learn from the experience of the Christians 
who have not hesitated to bring into being 
many new Orders as occasion arose to under- 
take various forms of activity. And, nearer to 
us, we have the shining example of the Rama- 
krishna Mission, founded by Swarni Vivekananda, 
with its branches now established in many parts 

of the world. 


_ THE WORLD FELLOWSHIP 


These and other questions will be discussed by’ 
various committees which will meet during the 
present Sessions of the W. F. B. in Nepal. Much 
of our time, however, will be taken up by public 
meetings and ceremonies and we shall not be 
able to do much “more than touch 
the fringe of the issues involved. The work begun 
here will have to be vigourously continued else- 
where, preferably in our Headquarters. 

The difficulty so far has been the lack of per- 
sonnel who could meet together, if not conti- 

-nuously for a certain period of time, at frequent 
intervals. This has been chiefly due to want of 
funds to finance thei, travel: ~ The 
question of the leisure available to men and 
women, actively engaged in important work of 
their own in their countries, has also been a serious 
one. But, ways and means must and can be 
found to overcome these difficulties. 


| The W. F. B. is just six years old. For the 
first time in the history of Buddhism during 
2,500 years, it provided the opportunity for Bud- 
dhists of many lands and diffierent Schools to 
meet together. For at least 500 years, and in 
some cases for 1,000 years, the Buddhist nations 
had been cut off from each other and there had 
grown, if not actual enmity, much distrust and 
suspicion, particularly, between followers of the 
Theravada and those of the Mahayana, 

Happily now, misunderstandings have been 
removed and the fundamental unity of Buddhism, 
in spite of the diversity of external forms of 

’ ceremonial and ritual, has been recognised. Ties 


friendship and mutual collaboration for 
ymmon purpose have been forged during 
hese last six years, stronger than had ever 
te before. There have been  fre- 
exchanges of pilgrimages and missions of 
ll and the Buddhists Srey oes now 


-F. B., which i cseid this oniee 
m has, therefore, more than justified 
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its existence. With the very meagre resources at 
its command both of men and money, it has 
achieved far-reaching results whose full significance 
will be revealed only with the passage of time. It 
was predicted at the time it was naugurated that 
the W. F. B. would not survive iis infancy. But. 
as we look round at this gathe ing we 

how completely their pro; «cy ha3 be f 


Yet, while we have sink « ids wt 
cannot forg:t that were =oyatiev boning 
of things. ‘fhe 550 mition Biddhsis of wie 
world are still like scatter.d grains of sand on the 
seashore, lacking cohesion, unity and strength. 
If we add to our numbers the Hijidus of the sub- 
continent of India, together we form one-third of 
the human race. Many of our doctrines are 
identical, our objectives are the sanie. 

We stand for non-violence in thought, word and 
deed. We seek no power or dominetion over 
others, nor have we any desire to force others to 
our ways of thinking or mould their lives to con- 
firm to our own. The Hindus and the Buddhists 


have never had any antagonisms which have 
militated against their co-operation. 


They have 
influenced each other so profoundly that in many 
respects they are indistinguishabie. In this fact, 
we see great hope for the future, not only of our 
part of the globe but for the whole world. In 
the past, Asia was the cradle of tte world-rcligions 
which were ultimately responsibl: for such civili- 
sations as have survived. !n Asi: itself. Buddhism 
and Hindusm spread e \'shtemcent thr ghout 
this vast vontinent, re. ting -n cures that 
produced some of the ine _ uchiev2menis of human 
genius. Then followed the iwilight and the 
darkness of night, 


PROMISE OF NOONDAY 


But now once again, the diwn_ has arrived, 
together with the promise of tie noonday. Asia 
bids fair to assume the leaderskip of the world. 
In her role of leadership, the Buddhist nations will 
inevitably play a very important part. It is a 
glorious vision, Let us go for:h to meet it with 
radiant faces and <miling hearts. Let the song 
uttered by the Enlighteneci One, when He. began 
His supreme ministry, be our witchword : 


Aparuta te amatassa dvara 
ye sotayanto pamuncantu saddham 
““ Wide open are the doors of imraortal happiness 
let those who have ears to hear, put forth effort.” 
(Concluded) 
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Adhere to Buddhist Principles 
(Contiimuel from page 4) 


The Dalai Lama is known in Tibet as ““ Gyawa- 
Rimpoche ” (Victorious Precious One). His 
other forms of address being Se-Zhe Tzuk-Gen, 
“ crown jewel of his world and celestial spheres ” 
and ‘* Ghongsa Kyapgeun Mhempo (Supreme 
Protector and Benefactor.) 


PAN-CHEN : MAHA PANDIT 


The first Kyapgeun Rimpoche (1931-1474 A.C.) 
was Go-Dum Dupa who became a disciple of the 
preat reformer Tsong-Kha-Pa. At that time in 
Tibet all great learned Lamas were called Pan- 
Chen or Maha-Pandit. 


The tutcr of the great young fifth Dalai Lama 
Nag-Wang Lobsang Gyatso was Gelong (Bikshu) 
Losang Ghogyal. The fifth Dalai Lama was the 
first among the Dalai Lamas to be recognised as 
the Spiritual and Temporal Head of Tibet. 


He conferred upon his old tutor Bikshu Losang 
Chogyal the dignity of Panchea (Maha Pandit) 
making him thus the first Panchen Lama and 
decreed that Losang Chogyal and his successors 
only would be entitled to this honour. 


The fifth Dalai Lama also presented to his old 
tutor the monastery of Tashi Lhumpo which was 
erected by Panchen (con mon name for ali learned 
Lamas) Ge-Dun-Diup who was the first of the 
line of Dalai Lamas, 
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ANCIENT BUDDHIST TEMPLE 
EXCAVATED IN KIRGHIZIA 
( Continued from page 8 ) 


Numerous finds indicate that the nomads were 
subsequently using it as a dwelling place, adapting 
the rich temple for this purpose in primitive ways : 
driving hearths and chimneys into the walls of the 
Juxurious hall and building rough beds in the 
residential section. 

Various articles of the nomad households were 
found in the sanctuary, such as belt buckles, 
arrow points belonging to the 8th-9th centuries, 
fishing tackle and bridle parts. 

Excavations conducted in the centre of the city 
which had the temple on its outskirts afforded the 
ground for interesting conclusions. They indi- 
cated that Ak-Beshim was once the site of a big 
trading, handicrafts, agricultural and cultural 
centre in the Chu Valley. Founded apparently 
by Sogdian colonialists, it had a motley population, 
including Sogdians, Turkish tribes, Syrians and 
even Chinese. 

Various religious communities lived side by 


side at Ak-Beshim — Buddhist, Zoroastrian, 


Christian, Shamanist, and judging by the 1955 
excavations, also Maniheic. A short distance 
from the Buddhist temple, another supposedly 
Maniheie temple, was found in 1955 and a 
Christian church — in 1954. 

Many finds indicate that agriculture, grain 
cultivation and viticulture, were quite well ad- 
vanced in the Chu Valley, in the 7th and 8th 
centuries, 


All contributions intended for publication should be addressed to— 


The Editor, 
“World Buddhism ” 
10, 28th Lane, 
Colombo 7, Ceylon. 


All other matters should be addressed to— 
The Manager, 
“World Buddhism" 
} 10, 28th Lane, 
Colombo, Ceylon. 
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